Published weekly. Price $1.50 a year, or 5 cents single copy. - 


UNTRY BULPIT 
BOSTON 
VOL. 12 OCTOBER 31, 1890 No. 6 


STRENGTH 


BY 
Peek TAL EDD. 


BOSTON 
GEORGE H. ELLIS, 141 FRANKLIN STREET 
1890 


Entered at the Post-office, Boston, Mass., as second-class mail matter. 


Mr. Savage’s Books. 


Religious Reconstruction. 12mo0, .....«. «+ 
These Degenerate Days. Smalli6mo. Flexible... . +50 
My: Creed: s2mi0. 32... «| eRe er tc neo on ER OO 
Poems. 16mo. Full gilt. With portrait. . .. . . + 1.50 


Light on the Cloud. r6mo. Fullgilt . . . . . +. + 425 
SocialProblems., z2mo'\. . Seep secuusieatatenetst yan eerennexeCO 
The Religious Life.) x12mo  . /Geemerierea ime meet open OO. 
Belief in God. 12mo Sr kal aide he "eh Moet ine Cian SF Ee 
Beliefs about Man, 12mo suit oguey net vale, Seber mer eee 
Beliefs about the Bible. + apace bli) gecesi se oinae srg ee 
The Modem ‘Sphinx, “ramo\. {ieemescus) pee) orn cetnke mead pnt 
The Morals of Evolution. 12mo..... +. + + + + 41.00 
Talks about Jesus. 12mo . 1,00 


Man, Woman and Child. 12m0 RS che) gts aje oan ane 
Christianity the Science of Manhood. 12mo. ... . + 1,00 


The Religion of Evolution. 12mo .. ... + + + «© 50 
Life Questions; -16m0\ ~.. .. Sieweipeeamsln ynevient ncaa UN OG. 
Bluffton: A Story of To-day. x12mo *)) 3750) 
Helps for Daily Living. 12mo + 1,00 


The Signs of the Times. 12mo. . . RARER Oe ea” ee 
Life. x12mo. . 


Rais teeter EERO, 
The Minister’s Hand-book. For Christenings, Weddings, 

and Funerals, Cloth — . Pagemiianciel obeheeiaie eam 75 
Sacred Songs for Public Worship. A Hymn and Tune 

Book. Edited by M. J. Savage and Howard M. Dow. 

O10) Cr oe CC curr Gnd Goa cok O° oy tes) 

Leather . . 1.50 


Unitarian Catechism. With an Introduction by E. A. Horton. 
Price, Paper, percopy, . . . . 20cents. Perdoz., 1.50 
ee Cloths iy . eee a0 LG 2.50 


Mr. Savage’s weekly sermons are regularly printed in pamphlet 
form in “‘ Unity Pulpit.”’ Subscription price, for the season, $1.50; 
single copies, 5 cents. 

GEO. H, ELLIS, Publisher, 
141 Franklin'St., Boston, Mass. 


STRENGTH. 


“T bow my knees unto the Father, that ye may be strengthened with 
power, to the end that ye may be strong.” — EPH. iii. 14-18. 


I wap the good fortune to preach lately to a body of 
intelligent Presbyterians, Episcopalians, and Methodists at 
Lake Mohonk, most of whom had never heard a Unitarian 
in the pulpit. 

I hardly need say that I took for my text the words, “I 
am come that they might have life, and that they might have 
it more abundantly.” 

After the service, as generally happens under such con- 
ditions, I had many pleasant private conferences with indi- 
viduals. They generally wanted to know why their own 
religious teachers warned them steadfastly against entering 
a Unitarian church, or listening to these positive doctrines 
of life eternal which they had heard proclaimed. 

One has a certain diffidence in answering such questions. 
Thus it is difficult to say to a young Episcopalian minister, 
who has gone into the pulpit of the Episcopal Church from 
the Presbyterians, that he knows nothing of the broad tradi- 
tions of the Church of England, and that he will do well to 
study them. Again, it seems unkind to say to a consecrated 
and devout lady that the Westminster Confession involves 
so much of repression and so much dread of God’s wrath 
that it becomes a negative rather than a positive expression. 
To all such persons one has to say that by far the larger 
part of their professional teachers do not seem to know what 
the word “religion” means. The truth is that the laity of 
the creed-bound sects are generally far in advance of their 
religious teachers ; that that is the reason why they are, in- 
evitably, glad to hear religion proclaimed by a man who, 
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however humbly he speaks, is in earnest in what he says, 
and who is not hampered by having to maintain any con- 
nection with the creeds of the seventeenth century, the six- 
teenth, the fifth, or the first. So far as it is civil, one says 
to such people that we of the liberal churches are in the lib- 
erty in which Christ set us free. One says that the laymen 
of the orthodox churches are vigorously feeling their way to 
such freedom, but that their clergy,— alas !— from their con- 
ventional position and its necessities, are still in bondage 
to a “law,” and that this bondage is a very terrible bondage. 

The anecdote is so trivial that, excepting among personal 
friends, I would not repeat it. But it serves to introduce 
what I had intended to say here to-day of the contrast be- 
tween positive religion and negative religion, which is the 
contrast between the gospel and the law, as Paul lays it 
down here, The truth is—and we had better recognize it — 
that it is given especially to the liberal churches of our time 
to propagate positive religion,—the religion of the Holy 
Spirit. On the other hand, the drawback and difficulty of 
the creed-bound churches is that, like the Jews who had en- 
listed in Christianity in Paul’s day, they are still fettered by 
this or that or another dogmatic law. We work, therefore, 
with the freedom of. the sons of God, while they work in the 
shackles of an old ceremonial or dogma. Now, I shall not 
say another word about them. Iam sorry for them. But, as 
I said, their laymen are working through quite as fast as 
could be hoped. The clergy will certainly have to follow 
the laity. We need not distress ourselves about their posi- 
tion, if only we are true to our own. It is, however, our 
special business to show to the world — to the world of young 
people, to the world of dissatisfied people, to the world of 
the come-outers from the creed-bound churches — what the 
word “religion”? means. I think a failure in this matter is 
to the last degree dangerous to our present social order. As 
the word “religion” is generally used, it simply means eccle- 
siasticism. It is the discussion of the arrangement of this 
or that society which calls itself a church. One grade higher 
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—perhaps not better —is the grade in which religion means 
philosophy or dogma. ‘Thus a certain person has such and 
such a theory about the origin of evil, or about the native 
tendencies of man, and to that theory he gives a great deal 
of attention. Perhaps he writes a book about it. Perhaps 
he founds a school upon it. That man is generally, in off- 
hand and careless talk, thought to be a religious man. Or 
yet, again, people speak of certain acts as in themselves 
religious, as the telling of beads or the singing of hymns 
or the reading of the Bible. Such acts are, indeed, meant 
to help forward the religious life; but religion itself is a 
reality far larger, being indeed infinite and never finite, 
being a life and not a method. 

Now, a general misunderstanding of the word means a 
failure in accomplishment of what the Church wants to do. 
If Mr. Jay Gould came to Boston, and announced that he 
would give six addresses here, on the method of growing 
rich, open to all comers, he would have hearers enough. If 
Mr. Wendell Phillips had opened a hall to teach all comers 
the art and secret of oratory, he would not have spoken to 
empty benches. Why does the Church find that people 
hesitate to come and hear her proclamation? Why does she 
find that they prefer to come only one day in seven, and that 
on that day for one man or woman who comes three or four 
prefer to stay away? Let the Church try, all along her 
lines, the experiment of positive religion. Let her every- 
where make all people understand that she has the secret 
of living, of enlarging life. “I will teach you how to have 
more life to-morrow than you have to-day. My business is 
to teach you this, and to help you in the exercises of life ; 
and, unless I succeed, you may reject my services and my 
advice, you may scout me as false, and turn your back to 
my solicitation.” Practically, in daily life, it is not under- 
stood that Christian teachers make any such proposal. It 
is understood that they want to restrict people in a good 
many things which they would be apt to do. They must not 
dance. They must not swear. They must not play cards. 
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The Catholic Church adds more details. They must not 
read “Paradise Lost.” They must not be Freemasons. 
They must not send their children to this or that school. 
Analyze the answer which most young men and most young 
women would make if you asked them why they did not 
give themselves up to religion and a religious life, and the 
answer would come out on this, “I want to live, I love to 
live, and the Church wants to hinder and restrict me.” 

Now, this restriction is exactly like what the Jewish system 
did. ‘Thou shalt not,”—that had become the essential part 
of its direction. The ecclesiastics of the Jews made it the 
whole. Jesus Christ insisted on setting restriction back to 
its own place. He made life the essential, and they killed 
him for doing so. But let any teacher to-day take his posi- 
tive ground. Let any man to-day try his positive experi- 
ment. Let any man who teaches urge his pupil to enlarge 
his life, not to limit it. Let any man who learns try what 
enlarged life is, and what are its conditions. Let a man— 
as Paul would say — walk by the spirit, and refuse to walk 
by the letter. The success of that experiment, which is the 
great experiment of life, will always surprise the ecclesiastics. 
The prophet always annoys and astonishes the priest. And 
those who stand in the liberty of the sons of God will always 
be begging the people who are restricted by a mere law to 
throw off the chains of their bondage. 

Yes, of course, a positive religion implies some of the 
negative demands of the law it supersedes. Thus the men 
who accept a positive religion do not kill, do not steal, do 
not bear false witness, do not commit adultery. But the do 
mot side is simply consequent on the large life they enter 
into. If I mount on wings as eagles, of course I do not 
crawl as a caterpillar. If I commune with God, of course 
I do not vegetate as an oyster. And what we mean when 
we talk of religion is this Infinite Life, which Isaiah de- 
scribes as mounting on wings like eagles, and which the 
Saviour describes as living in the empire of God. When 
they came to him, and asked him what were the great com- 
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mandments, he said, “Love God and love man.” The posi- 
tive side of religion was to him the essential proclamation ; 
and the negative laws would, of course, follow in their fit 
order. 

Now, when the negative law is put forward as the central 
and essential law, it becomes, as Paul is forever saying, a 
bit of repression which no man succeeds in obeying. Why 
should he, if he have not obtained the omnipotence of the 
higher life? Why do people fail? Because they have not 
the great alliance. This is, indeed, of course. Thus I 
determine, of my own will and pleasure, that I will rise at 
six to-morrow morning. Six o’clock comes. The pillow is 
soft, the bed is warm. I am all unnerved in its comfort. I 
do not want to rise. I determine again—of my own will 
and pleasure, as before — that I will not rise. Why not? I 
have as good a right to make one decision as the other. But 
let me enter into the larger life of close relationship with 
other people. Let me promise four or six friends that I will 
meet them to-morrow morning, and they that they will meet 
me, for some common duty or pleasure. I am well-nigh sure 
to rise. The common life is larger than my personal life, 
and the common strain is stronger than my personal selfish- 
ness. It will be found that that experience covers a great 
deal of moral failure. Selfishness becomes sin very easily. 
A boy comes to the city, sure he shall not yield to its temp- 
tations. Has he not studied the physiology of intemper- 
ance? Does he not know the terrible penalties of lust? 
But if I myself am the only judge and arbiter, if I myself am 
the only party to decide whether I will have this or that 
indulgence now and risk to-morrow, I myself break down 
when this woman tempts to lust or that man tempts to 
drunkenness. “Yes, I did determine I would not drink: 
I now determine that I will.” And this, if you analyze it, 
means that the poor fellow is alone. He is not in the high 
companionship of God. He is not borne up and sustained 
by the eager love of near and dear friends whom he will not 
kill with the grief of his failure. Such religion as he had 
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was negative, and not positive. He could not hold to the 
“Thou shalt not,’ because he did not train himself to the 
great commandments,— the love God and love man. 

Yet that young man fails precisely because no one has 
taught him how he is to enlarge his life, how he is to live 
in a life which grows larger every day. He is very far from 
supposing that religion has anything to do with enlarging his 
life. If any one told him to go to the athletic club that he 
might grow stronger every week, he would understand that. 
But nobody has told him that, if he prays to God, he will be 
stronger. On the other hand, his notion is very much what 
Aucassin’s was. The passage is that cited most often from 
the celebrated romance of the days of the crusades. Some 
one asked Aucassin if he did not want to go into paradise, 

“Into paradise?” repeated Aucassin, angrily. “ And what 
have I to do there? I do not care to go there, if it be not 
with Nicolette, my sweetest darling, whom I love so much. 
Into paradise! And do you know who those are that go 
there,— you who think it a place where I must wish to go? 
They are old priests, old cripples, old one-eyed men, who lie 
day and night before the altars, sickly, miserable, shivering, 
half naked, half fed, dead already before they die. These 
are they who go to paradise; and they are such pitiful 
companions that I do not desire to go to paradise with them. 
But to hell would I gladly go; for to hell go the good clerks, 
and the fair knights slain in battle and in great wars, the 
brave sergeants-at-arms, and the men of noble lineage. And 
with all these would I gladly go.” 

Aucassin has been trained to think that heaven is a place 
for sickness and faintness and death, and hell a place of 
adventure and spirit and life. And he chooses as young 
men choose. 

The satire is perfectly fair. But it is satire aimed not at 
Aucassin, but at the priests who taught him. And you and 
I, if we ever mourn that Religion has not her sway of empire 
over the world, must remember who are to blame. Our 
business is to proclaim Religion as the handmaiden of Life 
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and Health and Success. The repression of evil comes in 
obedient, when we overcome evil with good. As you and I 
go about carrying our good tidings to those who need them, 
we are to show them that they are indeed good tidings. We 
will make people more truly live. They had yesterday a 
personal and finite motive for this or that duty. To-morrow, 
they shall have an infinite motive for every duty. They 
shall be allied to the Infinite Force who moves the world. 
This means more life, every day,—life extending its old 
practice and method. To the man who will listen and try 
the experiment, it means that he walks better, he talks better, 
he dances better, he swims better. It means that he remem- 
bers better, he argues better, he perceives more quickly, he 
enjoys more keenly. He eats better, he sleeps better, he 
digests better. He is more graceful; he is more manly. 
He is less shy, less conscious, less awkward. He reads 
more thoughtfully. He adds his figures more accurately. 
He draws more naturally. He persuades more certainly. 
He keeps his temper better. He keeps his resolutions 
better. He is master of the flesh. He is master of his 
brain. He bids it do this, and it does it. He bids his feet 
take him yonder, and they go. This is because he loves as 
an infinite being loves, believes as an infinite being believes, 
and lives not on the dusty earth alone, but in the infinite 
kingdom of heaven. When he drinks of the elixir of life, 
it proves, as always, that life can work the miracle. 

We should not gain this victory if we attempted only to 
improve the mechanism of the engine. That is the mistake 
of all unsuccessful teachers. Such a one bids a pupil copy 
a drawing. The pupil does it wrong,—knows he does it 
wrong,— and the teacher comes and says, ‘‘ You have done 
it wrong.” That is all, The successful teacher works not 
on the method, but on the pupil,— makes him see the thing 
as he has never seen it, try as he has never tried, resolve 
as he has never resolved, shows how there may be twenty 
methods to represent the thing to be drawn, and makes him 
put his life into the endeavor. So is it in this higher gospel- 
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ling to which the Church is set. You and I are not to ham- 
mer over the engines. These seem to be very good engines. 
We are to put more steam behind the piston. To these chil- 
dren of God —strangers of our own households — who are 
all around us, we are to show what is the great experiment of 
life; and we are so to bring them to that great ocean, with 
every loving inducement and suggestion, that they shall not 
be afraid to throw away whatever binds them to the more 
earthly side, and loyally to plunge into the flood, to try the 
great experiment, and to find out what it is to live. 

Life shall be unlimited. It shall have the joy and strength 
of freedom. 

In Heaven,—not on earth merely; 


For Man,—not for myself merely ; 
With God,—in the infinite companionship. 


To live and work in heaven. Men shall learn that their 
life is not confined in this shop, or this house, or this town. 
It is in the heaven of God that I live and move and have 
my being. What I say goes from life to life, from family to 
family, from town to town, from country to country. What 
I read and hear has come to me from Rome and Greece 
and Jerusalem, from Japan and from India. Those speak 
to me to-day who are now angels and archangels in God’s 
higher service. For I may talk to-day with Isaiah and 
Elijah, with Peter and Paul, with the Lord Christ himself 
as he sits by the well-side. I will not forge a nail with the 
poor thought that we are living for to-day alone. It is in 
the kingdom of heaven that we are living. 5 

This enlargement of my life—such life in the infinite re- 
lations — compels me to live for that child, for all children, 
for my brothers and sisters in the house, for my brothers and 
sisters in the street, for all sorts and conditions of men. If I 
really live in heaven, I must live for man,—for man, and not 
for myself. It is not my hunger I feed. I am working for the 
black man in Carolina, for the sailor under the line, for the 
Turk in the East, for every one this world over. So is it 
that God has united us together. He has made one all na- 
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tions of mankind. Let me quicken my pupil to know this, 
—that he is an officer intrusted with the welfare of who shall 
say how many thousands outside himself,— and his strength 
for duty, his purity in temptation, are multiplied a hundred- 
fold. 

And because he has such duties to man, because he lives 
in the Infinite Life, inevitably he forms relationships closer 
and closer with the Lord of Life, Author and Fountain of 
Life. This Power all around me, who makes for righteous- 
ness,— I float on its current, I accept its law. This Infinite 
Force which has directed history,— I will know its conditions, 
and govern myself by what I learn. This present God, 
who lives in the life of the world,—I will know him, and 
he shall know me. ‘ Father, show me what I am to do. 
Father, show me how to do it. Father, give me of Thy 
strength, for I have not enough of my own.” In heaven, 
for man, with God. This is the sum of the réligious life,— 
Hope, Love, and Faith. And the man who enters on this 
life succeeds. He works the miracles. He does what you 
said was impossible. 

This strength is what religion is for, it is what it is. 

“For this cause I bow my knees unto the Father, that He 
would grant you that ye may be strengthened with power 
through His spirit in the inward man, to the end that ye 
may be strong.” 


